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SECTION A

Instructions for Section A

Answer all questions in the spaces provided.

Question 1 (4 marks)
a.  Outline the analogy of the leaky jars as put forward by Socrates. 2 marks

b. Explain how this analogy responds to Callicles’s analogy of ‘a stone or a corpse’. 2 marks

SECTION A — continued
TURN OVER
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Question 2 (6 marks)

a.  According to Nietzsche, what role does ‘fear of the neighbour’ play in herd morality? 3 marks

b. Evaluate Nietzsche’s view as described in part a. Use an example to support your response. 3 marks

SECTION A — continued
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Question 3 (5 marks)

a.  Outline Aristotle’s argument to the conclusion that a life devoted to money-making is not the
good life. 2 marks

b. How plausible is Aristotle’s view, as outlined in part a., on the role of money-making in the
good life? 3 marks

SECTION A — continued
TURN OVER
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Question 4 (8 marks)
a. How does Descartes describe the nature of:
*  body
* mind? 2 marks

b. How does Smart describe the nature of:
* body

* mind? 2 marks

SECTION A — Question 4 — continued
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c¢.  How does Descartes argue for the conclusion that he is distinct from his body? 2 marks

d. How might Smart criticise Descartes’s argument as outlined in part ¢.? 2 marks

SECTION A — continued
TURN OVER
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Question 5 (7 marks)

‘... the understanding never observes any real connexion among objects, and ... even the union of
cause and effect, when strictly examin’d, resolves itself into a customary association of ideas.’

Source: David Hume, 4 Treatise of Human Nature,
Penguin Classics, 1985, p. 307

a. What does Hume mean in this quotation? 2 marks

b. How does Hume use this idea to argue for his theory of personal identity? 3 marks

SECTION A — Question 5 — continued
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¢.  Outline an objection to Hume’s theory of personal identity. 2 marks

END OF SECTION A
TURN OVER
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SECTION B

Instructions for Section B

Answer all questions in the spaces provided.

Question 1 (10 marks)

The belief that plants and most living things do not have minds seems to be a guiding constraint on
constructing a theory of mind, rather than a consequence of any particular theory of mind. That is,
theorists take for granted that an adequate definition of the concept of mind should exclude plants and
most living things. If this is correct, then one can’t appeal to those definitions to justify the claim that
plants don’t have minds, for that claim is based on a prior decision to exclude them in the first place.
Such reasoning would be unacceptably circular. Instead, we need to ask: Why should an adequate
conception of mind exclude plants and most living things? A good answer would be based on an accurate
grasp of what organisms and non-organisms actually do, as well as on an adequate conception of life.

Source: Chauncey Maher, ‘Do Plants Have Minds?’, The Brains Blog, 19 February 2017,
<https://philosophyofbrains.com/2017/02/19/do-plants-have-minds.aspx>

On what basis should we draw the line between conscious and non-conscious living things? Develop a
response to this question in which you consider:

how Smart would respond to this question
how Nagel would respond to this question

Mabher’s criticism (expressed in the passage) that ‘the claim that plants don’t have minds ... is based on a
prior decision to exclude them in the first place’

the extent to which Maher’s criticism might apply to Smart and Nagel.

Justify your own view on this question, taking into account the ideas presented in the passage.

SECTION B - Question 1 — continued
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SECTION B - continued
TURN OVER
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Question 2 (10 marks)

The following is an extract from an interview with the philosopher Thomas Metzinger.

Interviewer: ... Why couldn’t we upload a self?

Metzinger: The problem—the technical problem—is that a large part of the human self-model is
grounded in the body, in gut feelings, in inner organ perceptions, in the vestibular! sense, and therefore
you cannot really copy the human self-model out of the biological body unless you would at some point
really cut it off, so to speak. And then you would maybe have a sense of self jumping into an avatar?, but
you would not have all that low-level embodiment, the gut feelings, the emotional self-model, the sense
of weight and heaviness—all that would be gone.

Maybe we could create very different forms of selthood and offer them for augmentation, but for a
number of reasons I think that the whole idea of actually ‘jumping’ out of the biological brain and into
virtual reality completely has probably insurmountable technical problems. It also has a philosophical
problem because the deeper question is, of course, what would jump over into the avatars ...?

Source: Cody Delistraty, ‘You Can’t Upload Your “Self” Into Virtual Reality:
Thomas Metzinger on the nature of subjective experience’, Nautilus, 27 April 2017,
<http://nautil.us/issue/47/consciousness/you-cant-upload-your-self-into-virtual-reality>

lyestibular — to do with the inner ear and maintaining balance during movement

Zavatar — an image that represents a person in a virtual reality context, such as a video game

Would uploading data from a human brain succeed in uploading someone’s personal identity? Develop a
response to this question in which you consider:

» Locke’s theory of personal identity

» one of Michaels’s thought experiments (for its perspective on the importance of the body for personal
identity)

* Metzinger’s view (expressed in the passage) that ‘a large part of the human self-model is grounded in
the body’.

Justify your own view on this question, taking into account the ideas presented in the passage.

SECTION B - Question 2 — continued
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END OF SECTION B
TURN OVER
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SECTION C

Instructions for Section C

Write an essay on one of the following questions in the space provided.

Your response will be assessed according to the assessment criteria set out on page 24.

Question 1 (20 marks)

Einstein was right: It’s not the technology itself that determines our happiness, but rather how we use

it. In a 2005 study by happiness researchers ... happiness was explained as a direct result of genetics
(explaining 50 percent of a person’s long-term happiness), circumstances (10 percent), and activities and
practices (40 percent).

That 40 percent includes our habits and rituals around technology. Do we know when to turn off the
smartphone and engage in mini-media fasts? Do we use technology to reconnect and build relationships,
or just passively lurk as a virtual voyeur? [The 2005 study of happiness] concluded that ‘only life
changes involving intentional activity can be expected to lead to sustainable changes in well-being.” In
other words, happiness is a dynamic process — an act of becoming as opposed to a state of existence ...

... Some people argue for periodic ‘media fasts,’ a sort of technology cleanse where one refrains from
using as much technology as possible for a set period of time ... One student cut himself off from
Facebook for 24 hours and nearly had a panic attack. What is the value of this sort of disconnecting? In
solitude, we find stillness. Disconnection can create an ‘in-between’ place — a sacred space — that fuels
creativity and identity construction, and ultimately makes our re-immersion into the connected life that
much richer.

Source: Anna Akbari, ‘A Personal Guide to Digital Happiness’, The Atlantic, 7 November 2011,
<www.theatlantic.com/technology/archive/2011/11/a-personal-guide-to-digital-happiness/247981/>

Drawing on Aristotle’s viewpoints and arguments, critically discuss this perspective on how our use of
technology affects our happiness. You may draw on other philosophical concepts and sources if you wish.

OR

SECTION C - continued
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Question 2 (20 marks)
The following is an extract from an interview by the writer Sean Illing with well-known media theorist
Douglas Rushkoff.

Due to copyright restrictions,
this material is not supplied.

Source: Sean Illing, ‘How digital technology is destroying our freedom’, Vox, 6 April 2019,
<www.vox.com/technology/2019/4/2/18256419/technology-team-human-douglas-rushkoff>

Ibehavioral finance — manipulating people to spend more money

2reptilian impulses — our most basic, primal and hedonistic desires

Drawing on viewpoints and arguments from Plato’s Gorgias, critically discuss this perspective on the
interplay between technology, human nature and the good life. You may draw on other philosophical
concepts and sources if you wish.

SECTION C - continued
TURN OVER
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Question no.

SECTION C - continued
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SECTION C - continued
TURN OVER
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SECTION C - continued
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END OF SECTION C
TURN OVER
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An answer book is available from the supervisor if you need extra space to complete an answer. Please
ensure you write your student number in the space provided on the front cover of the answer book.

At the end of the examination, place the answer book inside the front cover of this question and
answer book.

TURN OVER
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Assessment criteria for Section C

The essay in Section C will be assessed against the following criteria:

knowledge and understanding of philosophical concepts, viewpoints, arguments and debates relevant
to the topic

critical evaluation of ideas and arguments relevant to the topic
selection and use of relevant material and appropriate examples to support the response

development of a coherent and well-reasoned response that addresses the specific demands of the
topic

use of clear and precise language appropriate to philosophy

END OF QUESTION AND ANSWER BOOK
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